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WHAKAPAPA FOR ‘TAMAKI TE WAITI’ 
‘HONE WAITI HIKITANGA’ BORN ABOUT 1820: ‘HIRA TE AWA’ BORN ABOUT 1800 

GENERATION 1/. : GREAT-GREAT GRANDFATHERS FOR TAMAKI WAITI 
 

Birth Dates are estimates…  

Generation 1/.  About: 1800:  Hira Te Awa:  1800 - 1867 and others…Te Kou Hepana, 
Paratene te Taurua, Pakiripi. Maungakahia. 

Generation 1/. About 1820: Hone Waiti emerged into the Otamatea district about 1840; 
Hapu Uri o hau. Iwi Ngati Whatua. 

2/.  About: 1840: Hui (Huihana) Waiti married Whakaeke Te Awa: Otamatea to 
Maungakahia. 

3/. About: 1870:  Karipa Waiti: Hapu Ngati Whaeke? (Whakaeke after his mother) 
Maungakahia:  Hapu south of Kaikohe Iwi Ngapuhi. Marae: Te Kotahitanga 

 Karipa married=Katarina Snowden (Ngapuhi): Ahikiwi. 

4/. About: 1915:  Waru Te Waiti: Kaihu Valley 

5/. About: 1939:  Tamaki Te Waiti: Kaihu Valley.  

 

1895: ALL SUCCESSORS OF HONE WAITI WHO IS DECEASED: OTAMATEA. 

Family for Hone Waiti at Otamatea (Paparoa):  Huihana Waiti: Matene Ruta Waiti: Te Rima 
Waiti: Hera Waiti: Hohia Waiti: Waata Waiti:  

Family for his brother at Helensville (Kaitara): Manuka Karaipu Waiti m: Ripeka Waiti f: 
Rehipeti Waiti f: Kehaia Waiti f. 

 

1904: SUCCESSORS OF HIRA TE AWA FROM 1868:  

MAUNGAKAHIA 

 

Hui (Huihana) Waiti  

Karipa Waiti    

Kingi Hohua (Karipa Waiti is his nephew) 

Te Hira Hohua = Te Awa 

Pukeatua Te Awa 

Tomuri Te Awa 

Whakaeke Te Awa and others… 

Family for: Manuka Karaipu Waiti: 1900. 

1/. Manuka Waiti male  

2/. Wiremu Waiti: male 1896 living in 
Waima Hokianga: 2nd cousin for Karipa 
Waiti. 

3/. Kereana Waiti: male.  

Trustee: Kohi Tatana Hemana at the 
Boar War.  
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HONE WAITI (REVEREND) 

(Great-great grandfather for Tamaki Waiti) 

 

Through marriage and the reclamation of land the family of ‘WAITI’ at Otamatea, 
Maungakahia and Kaihu became closely associated with ‘Ngapuhi’ to the extent that today 
they are “Ngapuhi”.  

 It would appear that these people of Otamatea, who were originally Iwi Ngati Whatua 
and Hapu Uri o hau, emerged back into central Northland about 1840 and onwards. They 
could have been remnants of Iwi who were left to struggle south into Waikato and 
Taranaki after the rampaging Ngapuhi commanded by Hongi Hika pushed those who 
survived south after he had ordered the blanket destruction of all Iwi of the Kaipara and 
the Auckland Isthmus during the early years of 1820 and up to his death in 1828. Both 
Waiti and Karipa feature in these southern areas and one can only make a calculated 
guess as to whether or not they are the same families who now live in Northland.  

Another possibility is that ‘Waiti’ was captured during the early 1820’s by Ngapuhi and 
taken back to the Hokianga as a slave then released about 1830. We have on record a 
‘Waiti’ living on the Hokianga in 1834. We also have Karipa Waiti claiming land at Waima 
on the Hokianga about 1900.  

  

Note: It is very possible though that they were originally Ngapuhi and moved onto the 
southern lands after the invasion by Hongi Hika 1825:  From written records Makoare 
and Waiti have a very close alliance and from AC Yarborough’s census of 1810 we have 
living at Motu Kiore Chief Makoare of Hapu Te Popoto near Rawene with 100 fighting 
men. This is very close to Waima where Karipa Waiti had claim to lands.  I believe that 
this scenario is the most likely. Maori moved around a lot back in those days… 

Note: It is up to the reader to study all relevant knowledge and make one’s own opinion. 

 

1834: We have Waiti living at Hokianga. He is noted in Busby’s Journals. 

16 March 1834 - Humiora Pita, Mangungu [in Maori] - Informs Busby, that he received a 
message from Paratene, that the Hokianga Chiefs, were to meet the captain of the ship 
now in port. Requires confirmation of the message, as Te Waiti, the originator of the 
message, did not have it in writing. If confirmation is given, will come   (p136) 
[Use copy Micro 6908] 

1860: We have Hone Waiti living at Otamatea. 

About: 1865: Hui (Huihana) Waiti is married to Whakaeke Te Awa and living at 
Maungakahia. 



~ 3 ~ 
 
 

1870 From: Hone Waiti Ruea and others. Subject: Acknowledging receipt of letter that the 
Court would sit at Waitangi [states persons who live at Wharekauri are: Pakeha 89, 
Moriori 78, Maori 68] [Maori language with English translation] 

1873: Hone Waiti:  Hapu Ngaitahu; had shares in the Kaihu No 1 block as follows and was 
also connected with Makoare at Pouto and Otamatea…   

1875: We have Hone Waiti and Maraea Pirika Ngae involved with land claims at ‘Kiri O 
Tupato’. Part of the Kaihu Block General. 

1896:  Ohaeawai Rawene Road (Procter's Store) - tenders from Rekene Pehi, Rawene; E 
Johnson and Company, Taheke; S Josephs, Taheke; Hone R Koia, Taheke; Pera Wharerau, 
Wiremu Waiti, Pine Wikitahi and Rapata Waiti, Waima; Stephen Hancy, Taheke; William 
Henry Bridge, Taheke; John Jones, Solomon Leth; Heremaia Haori, Taheke; William Birch 
and Company, Taheke 

About 1900: We have Karipa Waiti involved with lands at Maungakahia, Kaihu and Waima 
on the Hokianga Harbour. 

 

Note: The Gittos House was built circa 1866 as the Wesleyan mission house on the 
Otamatea River. Pioneer Wesleyan missionary in the Kaipara William Gittos settled at 
Waingohi, near Oruawharo in 1856, but in 1866 he relocated the mission station north to 
Rangiora on the southern side of the Otamatea river, opposite the mission outpost at 
Tanoa where a raupo chapel seating around 300 people had been built in 1850 -1. The 
land at Rangiora was given to the Wesleyans by Rev. Hone Waiti Hikitanga, a chief of Te 
Uri o Hau. The designer and builders of the house have not been identified. 

 

Standing on the shores of this silent place it was hard to imagine that once, over a century 
before, here at ‘Tanoa’ was a hub of activity. The settlement of an Uri o hau Chief Arama 
Karaka was here and later the Wesleyan missionary Reverend William Gittos. So much 
history to be told. What went on there during those early years that shaped the lives of 
the generations that have followed since. It is what stands there now as silent perhaps, an 
almost a shadowed testament to those events of the early days of settlement. 
 
Tanoa was once known by the name of ‘Kakaraea’ and just beyond ‘Oahau’, now called 
Batley. 
 
In 1874 on the shores of Kakaraea a fine gothic-style church made of the mighty kauri was 
built. Its siting had a particular significance. According to Dick Scott in his book ‘Seven 
Lives on Salt River’ the site was Wahi Tapu and for Arama Karaka it held a personal 
concern. Having converted to Christianity he had also abandoned his father's name 
Haututu, to take the name Adam Clark and because of the name change came the 
rejection of the tapu surrounding his father's death. Dick Scott recorded the following… 
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NOTE:  I BELIEVE WAITI AND MAKOARE MARRIED DAUGHTERS OF ARAMA KARAKA HAUTUTU THE FATHER OF ARAMA WAS 

‘HAUTUTU’ AN OTAMATEA NGATI WHATUA CHIEF  UP UNTIL 1825: HAUTUTU  WAS KILLED BY NGAPUHI? 

 

"Haututu had been killed defending his land from Ngapuhi muskets in 1825. His body had 
been taken by canoe down the Otamatea to be cooked and eaten at his own Kakaraea 
kainga. A big Pohutukawa marked this especially tapu ground. The missionary (William 
Gittos) set out to destroy the tapu by employing Europeans to build a church on the site. A 
handsome building with great kauri beams supporting a high vaulted roof, it became 
known as the "Cathedral Church of Gittos". At first Arama Karaka was afraid to enter it 
and violate his father's memory, but Gittos persuaded him with a prayer". 
 
Opening of the Wesleyan Church at Kaipara… 

The opening of this new Church took place on Sunday March 29th. The building is of 
wood, built in the gothic style. It is fifty feet in length, by thirty feet in breadth, and 
provides sitting accommodation for about three hundred worshippers. It is 
proportionately of a very lofty character, the matter of ventilation having received due 
consideration, a requisite quality in any church where the natives worship. We were glad 
to notice there was no pulpit, but a plain reading desk inside the communion rail...Mr 
Symonds was the architect and builder. 

 

1873 

MAORI DEEDS OF LAND PURCHASES IN THE NORTH ISLAND OF NEW ZEALAND: VOLUME ONE 

MARUNUI BLOCK, KAIPARA DISTRICT 

 

This Deed made the eighth day of March one thousand eight hundred and seventy-three 
1873. 8 March. Kaipara District. Between Arama Karaka Haututu and Honi Waiti 
Hikitanga of the District of Kaipara in the province of Auckland in the Colony of New 
Zealand Aboriginal Natives Marunui. of the one part and Her Majesty Queen Victoria of 
the other part Witnesseth that in consideration of the Sum of Two hundred and seventy 
pounds paid by Her said Receipt for £270. Majesty the Queen to the said Arama Karaka 
Haututu and Hone Waiti Hikitanga (the receipt whereof is hereby acknowledged) They the 
said Arama Karaka Haututu and Hone Waiti Hikitanga do and each of them doth hereby 
convey and assure unto Her said Majesty the Queen and Her Successors All that Block of 
land called or known by the name of the Marunui Block situate in the said District of 
Kaipara containing by admeasurement Two thousand one hundred and sixty acres more 
or less Boundaries. [2,160 acres.] Bounded towards the North-East by Government Land 
Nineteen thousand six hundred and eight (19608) links towards the East by land granted 
to Mr. Henry towards the North-East by such land towards the South-East by the 
Mangawai Block Two thousand five hundred and sixty (2560) links towards the South-

http://nzetc.victoria.ac.nz/etexts/Tur01Nort/Tur01Nort0276.gif
http://nzetc.victoria.ac.nz/etexts/Tur01Nort/Tur01Nort0276.gif
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West by the Pukekaroro Block Twenty-seven thousand five hundred and thirty-five 
(27535) links again towards the South-East by the Pukekaroro Block Three hundred and 
eighty-three (383) links Three hundred and fifty-two (352) links Four hundred and three 
(403) links Four hundred and eighty (480) links Three hundred and five (305) links Seven 
hundred and twenty (720) links Three hundred and forty-two (342) links Nine hundred and 
eighty-two (982) links Two hundred and eighty-one (281) links One hundred and eighty-
eight (188) links Two hundred and forty-one (241) links One hundred and thirteen (113) 
links One hundred and eighty-three (183) links Sixty (60) links Seventy (70) links One 
hundred and ninety-four (194) links One hundred and thirty-three (133) links and Five 
hundred and forty-four (544) links again towards the South-West by lines One hundred 
and eighty-eight (188) links Two hundred and fifty-one (251) links Two hundred and ten 
(210) links Four hundred and seventy (470) links One hundred and seventy-six (176) links 
Two hundred and twenty-three (223) links Four hundred and eighty-five (485) links Two 
hundred and ninety-two (292) links Seven hundred (700) links Three hundred and thirty 
(330) links Two hundred and twenty-seven (227) links One hundred and sixty-five (165) 
links One hundred and twenty-four (124) links One hundred and thirty-five (135) links One 
Hundred and sixty-nine (169) links Three hundred (300) links Two hundred and ninety-one 
(291) links Four hundred and thirty-five (435) links Six hundred and sixteen (616) links One 
hundred and two (102) links Three hundred and fifty-four (354) links One hundred and 
seventy (170) links One hundred and eighty-one (181) links Two hundred and fourteen 
(214) links Ninety (90) links One hundred and forty-four (144) links Three hundred and ten 
(310) links and One hundred and twenty-three (123) links arid towards the North-West by 
a line Ten thousand six hundred and fifty (10650) links As delineated by the plan drawn 
With all the rights and appurtenances thereunto belonging To hold the same unto Her said 
Majesty the Queen and her successors and assigns forever. In witness whereof the said 
parties have hereunto subscribed their names… 

Arama Karaka Haututu.  
Hone Waiti Hikitanga.  

Signed by the said Arama Karaka Haututu having been first read over and translated to 
him in the Maori language in the presence of— 

Thos. McDonnell, Iicensed Interpreter. 
W. H. Connell, Solr., 

Auckland.  

Signed by the said Hone Waiti Hikitanga having been first read over and translated to him 
in the Maori language in the presence of— 

Thos. McDonnell, Licensed Interpreter. 
W. H. Connell. 
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POUTO NO 2 OR RIPIRO BLOCK 

51,500 ACRES 

 

 

PAGE 8 ADVERTISEMENTS COLUMN 4 

NEW ZEALAND HERALD, VOLUME XXXII, ISSUE 9815, 9 MAY 1895, PAGE 8 
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Recorded Information Follows… 
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THE ELECTORAL ROLL 

DAILY SOUTHERN CROSS, VOLUME XIV, ISSUE 1040, 16 JUNE 1857, PAGE 3 
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RELIGIOUS MEMORANDA FOR THE MONTH 

DAILY SOUTHERN CROSS, VOLUME XVII, ISSUE 1458, 6 DECEMBER 1861, PAGE 5 

 

Hone is now a Wesleyan assistant missionary on the Wairoa 
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MAORI REPRESENTATION—THE MEETING AT KAIPARA 

DAILY SOUTHERN CROSS, VOLUME XXIV, ISSUE 3322, 10 MARCH 1868, PAGE 2 
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1851 

HONE WAITE AND THOMAS DAULTON 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

THIS PICTURE SHOWS A COMPANY OF ROYAL FENCIBLES STANDING TO ATTENTION ABOVE AN AUCKLAND 

HARBOUR BEACH  WHILE A MAORI MINISTER TALKS TO A VERY AGITATED MAORI CHIEF OF THE NGATIPAOA 

FROM THE HAURAKI PLAINS. GOVERNOR GREY IS STANDING NEAR-BY TO HIS LEFT. 

 

It was during that eventful day of April 17th 1851 after a later skirmish in the town of 
Auckland between some members of the Ngatipaoa tribe from the Hauraki Plains and 
Maori police that an expected attack by this tribe to claim revenge or uto/utu became 
evident.  

The Royal Fencibles a division of retired soldiers who were brought out to Auckland in 
1847 by Governor Grey to protect the town from an earlier expected attack by Hone Heke, 
a renegade chief from the Bay of Islands were ordered to prepare their arms.  A company 
of the Royal Fencibles of which one included my great-great grandfather Thomas Daulton 
who were living at Onehunga were called out of the fields, away from the horse and 
plough, to take up a defensive position on the Auckland harbour. 

In the meantime during the course of the day Hone Waiti a Wesleyan Maori student at 
the 3 Kings visited the tribe of warriors on the beach. As it was ‘Good Friday’ he invited 
them to engage in religious worship which on this occurrence he conducted amongst 
them. Hone, like Tamati Waka Nene had a white heart with a brown skin and in a fervid 
speech he cautioned the Ngatipaoa against disloyalty to the Queen and her 
representatives and urged them to return to their settlements. After the service the 
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warriors held a consultation the result of which was that they made up their minds to go 
home and resume their usual occupations. 

And so the first and last threat to Auckland by Maori was thwarted.  

 

Note:  Hone Waite is the great-great grandfather of Tamaki (Mac) Te Waite. I grew up with 
Mac and his siblings at Maropiu. Mac lived with my family for some time when I was a 
boy. Coincidently his great-great grandfather and mine both played a part on the same 
day and at the same place as peacemakers. 

Roger Mold: 2013. 
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THE INVASION OF THE NGATIPAOA 

NEW ZEALAND HERALD, VOLUME XXX, ISSUE 9081, 6 JANUARY 1893, PAGE 6 
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KARIPA WAITI 

 

All written records would suggest he wanted to be known as Karipa Waiti ... copies of the 
following records for Kaihu confirm this, but just occasionally he has been known as Waiti 
Karipa. It would also appear that he owned land or had family own land in the Waima 
district at Punakitere.  

1860 and onward:  The name ‘Karipa’ features in many land deals in the Helensville area 
and the name ‘Waiti’ feature’s in land deals in the Kaiwaka area. ‘Karipa Waiti’ also 
features in land deals in the Maungakahia area through his mother’s connections and also 
through his Grandfather at Kaihu where he had shares in land: at Kaihu he is also gifted 
land by the ‘Roroa’ Hapu, no doubt, because of his connection to Snowden and Patuawa 
through his wife Katerina Snowden whose mother was Meri Patuawa. There appears to be 
some connection to the family Makoare and Pokia as they collectively had shares in other 
land at Kaihu with Karipa Waiti. 

In the early 1900’s: we have ‘Karipa Waiti’ as one of many trustees in Iwi common land in 
the Kaihu district. His Hapu is known as ‘ngati whaeke’ but should be spelt WHAKA-EKE.  

It is interesting to note that by the early 1900’s the Hapu of Netana and Patuawa is now 
‘WHANAUPANI’. 

The Hapu of Katerina Waiti nee Snowden is also ‘Whanaupani’. On the 1881 Maori census 
this Hapu is living at Patunga, Kaeo, Northland.  

Note: I believe this is where the wife of Netana Patuawa came from. 

 

Following are digital copies of relevant documents from the National Archives. One might 
need a magnifying glass to read some, but most are very clear. Further on these 
documents will give the reader an indication as to how land was divided through the 
Native Land Courts after the Native Land Act of 1873. Unfortunately, as we all know, 
controversial at times…  
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The following two relate to the land at Kiri o Tupato… 
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Note: These two pages relate to the trustee ‘Karipa Waiti’. There is an old spelling 
mistake for the Hapu of Karipa Waiti: should be Ngati Whaka-eke after the name of his 
mother Whakaeke Te Awa… 
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The following five pages relate to land at Opanaki/Kaihu for Panapa, Rahui, Waiti and 
others… 
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These following pages relate to the land at Mangakahia 1867… 
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KATERINA WAITI NEE SNOWDEN-PATUAWA  

 

1919 Electoral Roll 

KATERINA WAITI NGAPUHI TE WHANAUPANI TAITA F. 

 

Katarina Te Waiti after passing over leaves her son and son’s children shares and money in 
specific lands. 

 

It was during this period this family became known as “Te Waiti” with the ‘TE’.  
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PANAPA - RAHUI  

MATERNAL WHAKAPAPA FOR ‘TAMAKI TE WAITE’ 

 

Hohapata Panapa = Ngatowai Mamaku second husband 

Daughter of above: Te Pora Panapa = Hori Kapu Rahui 

Son of above:  Pare Rahui = Te Reina Netana 

WW1:  Next of kin for Pare Rahui = Ngapine H. Panapa of Ahikiwi 

Daughter of above:  Te Pora (Aunty Girlie) = Waru Te Waiti 

Son of above:  Tamaki Te Waiti 

 

   

 

 

Death certificate 

Note: Spelling as per the certificate… 

 

Died: 29th June 1926 at Aratapu: Hapu Mahurehure 

Wife: Te Reina Rahui: Hapu? 

Father: Hori Kapa: Hapu Mahurehure 

Mother: Te Pora of Aratapu: Hapu Ngati Hinga 

Informant: Pera Nathan: No Relation. 

 

HAPU MAHUREHURE 

Waima, Tutekehua, Waikou, 

Moehau, Motukiore, Mangamuka 

 

THE WARS ON THE BORDER-LAND BETWEEN NGA-PUHI AND NGATI-WHATUA 

In his journals with the above name S Percy Smith thanks the following people for their 
input… 

For some of the events in this border warfare I am indebted to Mr. John Webster, of 
Hokianga, and Mr. C. F. Maxwell, of Auckland, both of whom took great trouble to enquire 
into points wherein my own notes were deficient Mr. Maxwell’s authority is principally old 
Te Rore-Taoho, then a very old man of Te Roroa tribe, and the son of Taoho mentioned 
above. For some particulars I have to thank Paora page 22 Kawharu, his son the Rev. 
Hauraki Paora, and Hone Mohi Tawhai, the principal chief of Te Mahurehure hapu of Nga-
Puhi. 
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HAPU NGATI HINGA 

Te Runanga o Ngati Whatua: Nga Oho, Ngai Tahuhu, Ngati Hinga, 

Ngati Mauku, Ngati Rango, Ngati Rongo, Ngati Ruinga, Ngati 

Torehina, Ngati Weka, Ngati Whiti, Patuharakeke, Te Parawhau, Te 

Popoto, Te Roroa, Te Uriroroi, Te Taou, Te Uri Ngutu, Te Kuihi, 

Te Uri o Hau. 

 

Ancestors… 

Died: 1923/10950:  Raima Rahui: 88 Years 

Born 1835 

 

Died: 1915/10873: Piripi Panapa: 90 years 

Born 1825 
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HOHAPATA PANAPA 

 1820-30 

 

1860 AHIKIWI 

 

Legend:  It has been said that Hohapata Panapa of Ngati Ruanui, was captured during one 
of Ngati Whatua’s battles in Taranaki in the late 1820s and was taken to Northland. He 
later married Ngatowai Teao Mamaku of Ngati Whatua and settled at Ahikiwi; Ngatowai 
was also called Ripeka Hohapata. Their son, Netana Te Kopa Panapa born about 1870, a 
farmer, married Ngapeka Mereana (Marion) Maihi of Te Rarawa and Ngati Kahu; they had 
12 children. Wiremu, their fourth child, was baptised as Wiremu Pepene; he later changed 
his name to Wiremu Netana, after his father. Ngapeka, also known as Mereana, worked 
assiduously to protect Maori customs and traditions but was also active in the church. 

 

Note: It is highly unlikely that Hohapata Panapa was a slave of Ngati Whatua: If he was a 
slave of any Iwi it would have been Ngapuhi. It is also unlikely that he was captured in 
the 1820’s as from my calculations that would have him born about 1820 at the latest 
making him ten and then when his son Netana Te Kopa Panapa was born about 1875 he 
would have been about 60 at the youngest. My bet is he came north to work the kauri 
gum about 1860 met and married a lady from north Hokianga and then settled at 
Ahikiwi.  

I believe the same story can be applied to TE RAHUI. He came to work the gum fields 
from outside and stayed. His son Hori Kapu Rahui married Te Pora Panapa the daughter 
of Hohapata.  
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WIREMU NETANA, PANAPA: 1898 – 1970 

BISHOP PANAPA 

Grandson Of: Hohapata Panapa. 

Hapu Ngati Ruanui and Te Rarawa; Anglican Bishop 

 

 

Bishop Wiremu Netana Panapa, known affectionately as Barney, was the second Bishop of 
Aotearoa. He was born at Ahikiwi north of Dargaville, on 7 June 1898.  

Wiremu Panapa was educated at Maropiu School and St Stephen’s Native Boys’ School, 
Parnell. His grandfather encouraged him to study the Bible and guided him into the service 
of the Anglican Church. He entered Te Rau Theological College, Gisborne, where he was 
on the committee of the Maori newspaper Te Kopara. He obtained his licentiate in 
theology from St John’s College, Auckland, becoming its first Maori graduate. He was 
ordained a deacon in 1921 and a priest in 1923. 

Panapa married Agnes Waikeria Anihana (Anderson) of Ngati Maniapoto at Te Kuiti on 30 
January 1924. Agnes, also known as Bella, was a niece of Te Puea Herangi on her mother’s 
side. They had seven children: four boys and three girls. 

Panapa served in Te Kuiti from 1923 to 1926 and Kaikohe from 1926 to 1932. He became 
recognized as a very forceful preacher. From 1923 to at least 1933 he was a member of 
the Wairoa Maori Council, and in 1927 he took part in a hui to consider the appointment 
of a Maori bishop. In 1928 he met T. W. Ratana at Kaikohe; he questioned the role Ratana 
played as a religious leader and challenged him with a haka. 

Panapa was appointed as diocesan Maori missionary in 1930 and the first Maori 
missionary at Auckland in 1932. When his term began the Maori population in and around 
Auckland was insignificant. However, as Maori urbanization rapidly grew, he recognized 
emerging pastoral challenges. Church authorities were called upon to meet Maori church 
leadership obligations and the people’s specific needs. In 1937 Panapa defended Orakei 
Maori against allegations in the press about payment from land sales, and also became 
involved in the controversy over the occupation by Maori of church land originally gifted 
to the Crown. When the 28th New Zealand (Maori) Battalion entered camp in 1940, 
Panapa was its first chaplain, serving with it in New Zealand for four years. In 1944 he was 
appointed vicar of Ohinemutu Maori District. He then served in Taupo from 1947 to 1951. 

When the Maori Bible Revision Committee was convened it was recognised that Maori 
participation was essential, and Panapa was a member from 1946 to 1952. The committee 
held public sittings on marae throughout the country. It aimed to ensure that ‘the new 
edition would be a standard work on the Maori language’ and would ‘put back into the 
Maori Bible something of the sweet musical tone and cadence, rhythm and poetry of the 
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Maori language’. The translation was completed before Christmas 1949 and finally printed 
in 1952. During the revision, Panapa was made a life member of the British and Foreign 
Bible Society. 

Following the death of Bishop F. A. Bennett, Panapa was appointed in 1951 as the second 
bishop of Aotearoa. He was consecrated in the Cathedral Church of St John the Evangelist, 
Napier, on 24 August. At his consecration, he quoted a well-known Maori proverb, and 
gave an assurance that he would be careful to see that the canoe (the bishopric) was 
launched without damage. He proved faithful to this commitment. Despite persistent 
health problems, Panapa maintained a high level of pastoral care, travelling the country, 
blessing new meeting houses and marae, opening conferences, and officiating at 
tangihanga and memorial services. 

Panapa suffered from the conflict between his roles as bishop of Aotearoa and suffragan 
(assistant) bishop of Waiapu. His deep concern that Maori do things in their own ways in 
their own church had been instilled in him by his grandfather, his parents, and the 
community of Ahikiwi. For Panapa the idea of a Maori Anglican church with its own 
leadership, theology and worship was a natural outcome of the growth of any Christian 
community. As bishop of Aotearoa, he was required to minister to Maori wherever they 
lived. However, he could work in dioceses other than Waiapu only when permission was 
given by the local bishop. He was rarely able to fulfil his Episcopal duties in Auckland, 
where the bishop was hostile to him, and he and his people felt the anomaly keenly. 
Panapa often jokingly referred to himself as the ‘suffering bishop’ of the church. 

Panapa pleaded for permission to exercise his jurisdiction over a wider field than had been 
allowed to Bennett, but his concern for the needs of Maori Anglicans was not 
sympathetically regarded by some of the Pakeha bishops. His task during a transitional 
period was not easy. There was a strong movement towards the full integration of Maori 
Anglicans into mainstream church life and administration, and the tension between Maori 
and Pakeha over pastoral responsibilities was never fully resolved in Panapa’s term. On his 
retirement the primate of New Zealand, Archbishop Norman Lesser looked forward to the 
time when the office would fall into abeyance and race would not be a criterion for 
appointment. 

In spite of these difficulties, Panapa exercised a strong leadership during a crucial time in 
the church’s development. He concentrated on key areas such as the place of Maori and 
women in the church, and the problems caused by secularisation and urbanisation. From 
his earliest years as a pastor he encouraged Maori women’s involvement in the church’s 
Mothers’ Union, whose aims of training children for God’s service and of promoting the 
sacredness of marriage was important to him. From the 1930’s, when Tai Tokerau 
established branches with Panapa’s encouragement, Maori women began to join for the 
first time. Panapa maintained this commitment to women’s endeavours throughout his 
priestly life and regularly attended Mothers’ Union meetings. He was dedicated to the 
interests of Maori youth and advocated the establishment of cultural groups for them. At 
the church’s Hui Amorangi, an annual meeting of Maori Anglicans, he often expressed his 
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concerns for youth. 

The Maori contribution to ecumenism was important to Panapa’s vision of Maori activity 
in the church. He was a leading member of the Maori section of the National Council of 
Churches of New Zealand, sometimes chairing important conferences. This helped give 
him a national profile and a leadership role greater than that in the Anglican church. 
Panapa considered the Maori section one of the most important bodies concerned with 
Maori well-being, and he was designated as a spokesperson for Maori Christian churches. 

Outside the church, Panapa actively supported and attended conferences of the Maori 
Women’s Welfare League. He saw its emergence as one of the important developments in 
Maori leadership. He supported the establishment of the New Zealand Maori Council of 
Tribal Executives (later the New Zealand Maori Council). Panapa believed that education 
constituted the greatest challenge to Maori. He took a personal interest in the group of 
Maori students who began university study overseas, and was involved in the 
establishment of the Maori Education Foundation in 1961. 

Panapa supported the call by Maori church leaders for new liquor legislation. He did not 
favour the restoration of discriminatory restrictions on Maori, but argued that Maori tribal 
executives need to exercise firm leadership. While preaching abstinence, he argued that 
Maori could remedy their own alcohol problems. In 1960 he opposed the exclusion of 
Maori from the All Black team to tour South Africa. He also headed a petition of 
prominent religious, academic, political, trade union, sporting and woman’s’ leaders to 
Parliament seeking the adoption, under the Treaty of Waitangi, of a policy of absolute 
equality between Pakeha and Maori. 

Panapa met Queen Elizabeth II at her welcome in Rotorua in January 1954, where, before 
10,000 people and 1,000 performers, he laid a korowai (cloak) on her shoulders. Later, he 
spoke on behalf of Maori people at the welcome for her at Waitangi. That year he was 
made a CBE. He met the Queen again at the Waitangi Day ceremony in 1963. Panapa was 
honoured in 1966 by Maori when he appeared on the front cover of the Maori magazine 
Te Ao Hou, on the 45th anniversary of his ordination as a priest. 

Panapa retired as bishop of Aotearoa, due to ill health, in 1968. He had served well past 
the church’s normal retirement age, as there were no retirement endowments for Maori 
bishops (this was to change only in the term of the third bishop, Manuhuia Bennett). 
Wiremu Panapa died in Palmerston North on 10 June 1970, survived by four sons and 
three daughters. Agnes Panapa had died in 1950. In fulfilment of a promise to his mentor, 
colleague and friend, Mutu Kapa, he was buried alongside him at St James’s Church 

cemetery, near Te Puea Memorial Marae, Mangere.
1
 

 

 

 

                                                
1
 MANUKA HENARE:  BISHOPRIC OF AOTEAROA: WIREMU NETANA PANAPA’. TE REO O TE KOMITI TUMUAKI 2, NO 5 (OCT. 1978): 2  OBIT. TE AO HOU 70 

([1971?]): 2 ‘REV. W. N. PANAPA TO BECOME NEW MAORI BISHOP’. CHURCH AND PEOPLE 6, NO 6 (2 JULY 1951):  
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RAHUI 

 

 

FULL NAME Pare Rahui 
 

FORENAME(S) Pare 
 

SURNAME Rahui 
 

WAR World War I, 1914-1918 
 

SERIAL NO. 16/378 
 

FIRST KNOWN RANK Private 
 

OCCUPATION BEFORE 
ENLISTMENT 

Bushman 
 

NEXT OF KIN Ngapine H. Panapa, Ahikiwi, Northern Wairoa, New Zealand 
 

MARITAL STATUS Single 
 

ENLISTMENT ADDRESS Ahikiwi, Northern Wairoa, New Zealand 
 

MILITARY DISTRICT Auckland 
 

BODY ON 
EMBARKATION 

1st Maori Contingent 
 

EMBARKATION UNIT A Company 
 

EMBARKATION DATE 14 February 1915 
 

PLACE OF 
EMBARKATION 

Wellington, New Zealand 
 

TRANSPORT HMNZT 20  

 

VESSEL Warrimoo 
 

DESTINATION Suez, Egypt 
 

NOMINAL ROLL NUMBER Vol1 
 

PAGE ON NOMINAL 
ROLL 

600 
 

LAST UNIT SERVED New Zealand Pioneer Battalion 
 

ARCHIVES NZ SOURCE Military personnel file 

 

SOURCES USED Nominal Rolls of New Zealand Expeditionary Force  
 

 

http://muse.aucklandmuseum.com/databases/general/searchResults.aspx?mode=drilldown&dataset=TroopShips&searchfield=AdvancedTransport&searchValue=HMNZT%2020
http://www.archway.archives.govt.nz/ViewFullItem.do?code=20803838


~ 133 ~ 
 
 

NOTES… 

 

TE ROROA MANAWHENUA CUSTODIAN LIMITED 

 

 

Shareholder name  Shares  Percentage  

Snow TANE, Alan NESBIT, Diane SANDERSON, Sheena ROSS, Tiatoa Hori 
Kapu RAHUI, Noel Taoho MATHEWS, Jacolene Wander WHIPPY, David 
Rewiti NAERA  

1  ~ 100.00% 

 

 

 

 

Whakapapa for Nathan Wall… 

Kiriwera Te Rahui 

Mihipera Te Rahui 

Karipa Wall 

Nathan Wall 

 

 

 

RAHUI, George, Born Jan 06 1940, Died Jun 30 1978 in Maitahi, New Zealand 
 
RAHUI, Jack, Born Nov 16 1918, Died Dec 22 1976 in Maitahi, New Zealand 
 
RAHUI, Mary Ettie Sissy, Born Feb 03 1943, Died Jul 18 1943 in Maitahi, New Zealand 
 
RAHUI, Sydney Patrick, Born 1964, Died Aug 24 1976 in Maitahi, New Zealand 
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MAKOARE 

 

Mihaka Makoare: Hapu Ngatihau; with both Makoare and Hone Waiti saying they are Iwi 
Uri o hau of Otamatea and Pouto; they were giving evidence to the ownership of the 
Pukehuia block. 

The name Ngati Hau is derived from the ancestor Hautakowera. He was a Rangatira who 
was well known for his hospitality.  
There are five marae that belong to the hapu of Ngati Hau: Whakapara, Akerama, 
Pehiaweri, Maruata, Maraenui.  
 
Four of these marae are located in the Whangarei and surrounding areas; 
-          Whakapara and Akerama (north of Whangarei) 
-          Pehiaweri and Maruata (Glenbervie area on the outskirts of  Whangarei)  
 
Maraenui is located in the Waihou Valley in the Kaikohe region. Ani Kaaro (Te Tawaka’s 
sister) donated land to build a marae for whanau who moved to that area or who were 
travelling in that area and needed a place to stay. 

 

WHAKAPAPA FOR MAKOARE 

 

Manihera Makoare or Mituaka Makoare = Terina 

Children… 

Mihaka 

Mereana 

Nihera or Anihera 

Tipini Makoare 

 

POSSIBLE CONNECTION TO WAITI BELOW… 

 

1895: SUCCESSORS TO ARAMA KARAKA HAUTUTU  

Tipini Makoare=Matene Waiti 

And others… 
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HUMUHUMU: TUPUA OF KAIPARA 

 

According to Te Uri o Hau traditional knowledge specialist Mihaka Makoare who lived in 
the mid--‐late nineteenth century, Humuhumu was a tupua or kaitiaki/guardian who lived 
in a lake at North Kaipara heads. This lake was named after him: ‘Te Roto o Humuhumu’. 

When a musket-armed Ngapuhi group led by Tareha attacked the settlements in the area, 
it is said that the disappearance of Humuhumu shortly before the attack was an omen. 
Ngati Whatua sought safety in nearby Tauhara Pa but their respite was short-lived. Many 
were killed.  

Humuhumu reappeared only once in 1885 for a short time, after which followed another 

misfortune in the Kaipara when many died from influenza.
2
 

                                                

2 JOURNAL OF THE POLYNESIAN SOCIETY VOLUME 55 
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KAIPARA 

NEW ZEALAND HERALD, RŌRAHI X, PUTANGA 3755, 22 WHIRINGA-Ā-RANGI 1873, PAGE 1 
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NATIVE LANDS COURT.  [BEFORE JUDGE MONROE] 

DAILY SOUTHERN CROSS, VOLUME XXIX, ISSUE 4835, 24 FEBRUARY 1873, PAGE 3 
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AUCKLAND STAR, RŌRAHI XIX, PUTANGA 123, 25 HARATUA 1888, PAGE 4 
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